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PREFACE. 


THIS is a translation of the little Kanarese 
work entitled ‘“5¢d8,3 S3TQ, BVO OWOsy 2”? 
written by Mr. Jeerage Basavalingappa, my father. 

The foundership of the ViraSaiva or Lingayet 
Religion has, of late, become an open question. 
It is being discussed and argued from all quarters 
by all persons, both in print and on platform: and 
it is a very important question and I am sure it is 
worth all the discussion and argument, provided 
they are based on facts and figures and not on 
whims and fancies. 

It is with a view to throw some light on the 
true history of the religion that this little work 
was written but never with any party spirit: and 
with the same view it has now been translated into 
English. 

Quotations which are not found in the original 
but whose sources only are mentioned, are inserted 
in this translation with explanatory notes for the 
ready reference of the reader: and they are shown 
within brackets. 

A short discourse on ‘the Scriptural Autho- 
rities of the Viragaivas or Lingayets’ written in 
English by the author is appended to this trans- 
lation. 

I must not forget to mention here my thanks 
due to Mr. Sadasivappa Jeerage, my brother, for 
his help in compiling the Index to this translation. 

2, COTTONPET, 


BANGALORE CITY, JEERAGE K. BASAVAPPA, 
SOUTH INDIA. 
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WHO IS THE FOUNDER OF THE 
VIRASAIVA OR LINGAYET RELIGION ? 


HEN the celebrated Viragaiva Religion 
came into existence and by whom it was 
founded—are matters which have to be investigated. 
If an enquiry 1s made as to whether Vivasatersm 
existed prior to Basavéévara, it will be found that 
copious proofs have not, till now, come forth. No 
mention is made of the word VizaSatva or (the 
fundamental characteristic features of I’tra$atvisim, 
namely,) Astavarana, Panchichdra and Satsthala 
either in any of the inscriptions or in any of the in- 
dependent works whose authorship, date and place 
are known prior to Basavéévara. Mention is made 
only of Saiza, Lakuliga Saiva, PéS&upata Saiva, 
Kélamukha Saiva and other divisions, but no refer- 
ence has been made tu VivaSatvism. No name of 
any Viragaiva celebrity can be found. It is learnt 
that there had been in existence prior to Basa- 
véévara only Lakuliga and other Satva mathas 
(monasteries), but not Vtvasatva mathas. The 
history of the pre-Basavésvara period has to be 
related after historians make more investigation. 
Among Révanasiddha, Marulasiddha, Pandita- 
radhya, Ekérama and Visvaridhya, who are, of 
late, addressed as Panchicharyas, some are con- 
temporaries of BasavéSvara and some are postefior 
to him. They, who were at first Ka@/amukha and 
other Sativa Gurus, became Vivrasaiva Gurus 
at the time of Basavéévara and their mathas 
(monasteries) were established after Basava. 
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That Révarasiddha was at first a Lakulise 
Saiva may be seen from the ‘ Révanasiddha 
Ragale’’ written by Hampeya Hariévara in 1168 
(?) A.D. [In the first s¢4a/a of the said work, 
Révanasiddha, under the name of Pinnanka, while 
being taken by the Chola king to the Visnu 
temple, is described as one having the charac- 
teristics of a Ldf#ula. It is as follows:— 

“er arevo Gedo, Aadads Sdornozv0! 
TINHOWYos Sood, prvos0 il 
not HAs KH) OA, Beeda wx Tow | 
BOMIGSAWASS H¥od. By Foes Il 
93, DRY ASIAN wddHH,Go! 

SBF wsevo Brody, wos or Bor 
AMBIGFIS HB AAI WAI, Tos Fo! 
TOI IBF POH OWSOoOMasoy DovFo i 
eaves og re Ady doy, wOsar | 
TBA, FO BIOIEKOS TABCIIGE i 

BOK) DRIN BG TON, Ravdo wow!” 


Besides, no mention is made of Lingadhdrana 
or the word Vivasatva or Satsthala in the said 
work from the beginning to the end, showing 
thereby that Révanasiddha was a Satva before he 
became a Virasatva or Lingayet.| 


That Ekdrima was at first a Sativa and after- 
wards became a VivuSatva by the deity Rama- 
nitha Linga of Mudaniiru, may be seen from the 
“Ekérdma Purina” written by Haradanahalli 
Nanjanacharya in 1650 A.D. and the ‘ Ramanatha 
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Vilasa”’ written by Sadaéivaydgi in 1554 A.D. 
[How Ek6rama became a Virasaiva is well de- 
ecribed in the seventh and eighth chapters of the 
‘“‘Ek6rima Purana,’ an abstract of which is given 
here in English :— 
‘* Ekordma was devoted to Raman&tha Linga 
of Mudanaru and was worshipping it. He was 
performing his religious rites ag a Suddht Suva. 
He was also devoted to ‘lirujfiiani, Manikya- 
vachakar, Tirumila and_ others. Just then 
Sankhukarna Ganadhigvara came from Kailasa 
and explained to Ekoérama about the greatness 
of the Viragaiva doctrine. ‘Thereupon Ekérama 
determining himself to receive the Virasawa 
Dikse, went to Mudanar temple and_ there 
received the Dikse at the hands of the deity 
and became a Virasaiva.”’ 
As regards ‘“‘Rimanatha Vilfisa”’, the extract 
given in the ‘“ Kavicharitre,”’ Volume IT, showing 
that Ekdrdma received Virasaiva Dik§e from the 
deity Raméévara Linga, is given here:— 


“SHON Sesdaw Sood, Qosor 
8,595 ¢8,0 OONnB HIF RIO DOF, SOEs, 
Oo wedo edo BrAcvod. 30d) sofovo 
3nas Bsr v vosoes,0 OonZv0 Noe, 
O20 BAWAN 88d. Padeerdowr edd 
3033. Seaonsy Bas ,Woorvonv.evs wv8,0 
SBrowd> Do,womrokey,, ocosopopowed, 

* # «#’ 
That austin ie was younger than Basava, 


that he had gone to Kaly&na to see Basava, that 
Basava had, by that time, become absorbed into 
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Sangamésa (Linga), that he (Panditérédhya) wrote 
‘‘ Basavamahatmya Gita’’ in praise of Basava, 
may be seen from the ‘‘ Samskrita Pandita Cha 
ritra’’ written by Gururdja Kavi in 1430 A.D., the 
‘* Aradhya Charitra”’ written by Nilakanthaicharya 
in 1485 A.D. and the “ Gururaja Chiritra”’ written 
by Siddhanafijéfa in 1650 A.D. [The substance 
of all these three works is given in a nut-shell in 
the ‘‘ Kavicharitre,’’ Volume I, the relevant por- 
tion of which is quoted here:— 


“ASS (BOBTIDIGsNd) «= GF, 0N00 
BOVMISH wides ckoas Boen vwsson. 
Jos su ZT 8,08305Q SoQveword 
ond X0, O23 Gsa,Orown sxonihs, 
SONGSF, IPT, wosod, 9,7 Tass 
WdIAQos, HeNCI,T OONS Woden s5dq, 
ToroVon Goes Hess Toasons Wooowdne 
sonaon Bod} Sao #8 NTA) THLE AY, 
BrABSA2 Bordovo. azor oF cose vrsores 
wo wongss. & gwokor.od oN Oon AH, e3, 
Bsa, Had Bw, » Nesnvsa, 3DAGRL. 
AIR. Yoard, Ban wsgssr, eKea 
wetoms Bash Towngr women aodog 
wet), BUA) nod) ‘undo Fado Aonses 3 
RQ VANO; Ny Var sored) Food,’ oon) 
Bevo. ‘nxssd noweedsw’ 9d. vd 
NEsIR, Beain se 2 a” 

That" “the aforesaid four persons, namely, 
Révarjasiddha, Panditdradhya, Ekéréama and 
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Marulasiddha came to Sivdnubhava Mantapa (the 
house of religious experience) of Basava and 
obtained 9 Jangamasthana (priesthood) in the 
presence of Allama may be seen from the Vachana 
written by Sangana BasavéSvara in 1600 A.D. 
[In his Vachana Sangana Basavésvara says that 
Basava and others requested Allama Prabhu in 
the Stvduubhava Mantapa {the house of religious 
experience) at Kalyana, to enlighten them on the 
different ways of Samdahi (union with God) they 
should adopt, and that Allama Prabhu, complying 
with their request, explained the eight Pa/sas of 
Samadhe (the eight ways of union) through Nirlajja 
Santiah, to eight different batches of them, of 
whom Révanasiddha, Marulasiddha, Ek6raima, 
Panditarddhya and some others formed the fifth 
batch which was shown the fifth Pasha of Bayala 
Samadhi. The extract relating to this reads as 
follows :— 


BOI BIVIOOIG, Az Donods war 
34¢ nodaess, ney ZB IPOH OGe Neo 2328 
Big ATorwed NOGA owomnowowor 
MING Bed AIWOA, TOO QVvFSW. FOsrdn 
WEF, HOD) FePW., VTIdScrode, Vode 
Booty Ui rednoyeds Bovnng wns Sec 
God AGY GB sP Neoonv, DoIsn war 
BoA, Dn Bxnadewo, or B.wee Ho 
Wa,0:N¥. VUF es, soosOon Sed nes sux 
SousWecdg, Ato BD sGAr wdsws20 
Pomosard. Seews. * * © Dowdy 
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GQ Seder, Soovsd okeenos, Toa 
BwoG.ds Saige sdrerir gwsw,erd0N 
Ave, wotewed wend. Somasoyons 
BHEOA, eto. Atew Sodved Axon, 
Reeosns. d, 33, Bowessocs Oor wWowe 
Soro Soy, movers waAspes om soc 
Od6 BHOFG wBormw Posy wey 
RIWOW) BGS Boeddd. ANewo. * * * 
mose 488 OGA© ROWIPACH YOO 
Donomzwoss BKeQn UR OG Adshos) 
WoeOndd, seed. # # 9” 

That Révanasiddha received ViraSaivipadésa 
(initiation in the Viragaiva tenet) at the hands of 
Allama, may be seen from the ‘‘ Chaturacharya 
Purana” written by Sampadaneya Parvatéévara in 
1698 A.D. 

Révanasiddha not only lived during the time 
of Basavésvara, but he also lived after him for 
twenty years. For this, the stone inscription of 
the Saka year 1109, corresponding to 1187 A.D., 
in the temple of Siddhalingé4vara, of Sirivala, the 
Nizam’s Dominions [published by Dr.SC. $. 
Nandimatha, M.A., M.R.A.S. (London), in the 
“‘Sivanubhava’’ Magazine for the month of May 
1929] may be seen. The incidents mentioned 
in the six stanzas of this inscription tally, word 
for word, with those mentioned in Hariévara’s 
“‘Révanasiddha Ragale’’, Mallanna’s ‘‘ Révana- 
siddha Kavya’, Bommarasa’s ‘‘ Révanasiddha 
Purana”, Basavinka’s “ Révana Sangatya’’ and 
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a portion of the stanzas of Sadaksari’s ‘ Raja- 
Sékhara’’ (relating to the story of Révanasiddha). 
dThe inscription containing the six stanzas runs 
as follows :— 
. d edrards iden toes Hons, 3A, 

mb}, 3%50N, 3020, FOG SB. Ar Hr ord 

B38, —aaodwen Booswwenty 3, deroo 

FRFVWES % ANH Hosose i 


ll GO% Ii 


WwWFOsOBZoHoes | 
BMedresO DoOWMBNss0 Beda 
Nort ws Bidovy | 
Roeser de AIAG, Wd, Sedeaders i 


3.283204 NOABS Fd! 
Bd REVO BQ, Bs, Wowg wevo ul 
3.050310 cra0bos 90331 
BdIHS SB. Tosoes Sesseode sou 


wots, ANG SOG | 
VOOAGT Soswdy Pd soworndao t 
wnoaon Rg; Swo Bx. | 
Bons Aco Fs} 4 5G, Sesscode soy 
098.0, Sry Aes Tonos | 
sons sag 30ed CKLVABHILS., & 
3,80, 5), Beet somso1 
Bos Zonday arid Sesrodeso t 
3 
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Bode 003,06 sogodd 
MOTB NGA, GHOTane¢ 5,00 i 
oeds Seen. Suro! 
ood Bd.avA dre, Sesrodess ! 
B30 NONE WHF | 
VBF.0y,3 Bodo#y S008 5G) OISG0I04 
80% Oon Bsrdwo | 
ASGoS03 AG, Seseosess | 
v BIWI.LLTNG, HNGOH, AG, Sess 
ONG adn weeds Twa AdSp¥e Ar 
AMAgTeN Fooa Tesrvho swoakars oo 
W Svonvo s0md,e3,en” 


The incident mentioned in the first stanza Is 
that Révanasiddha entertained the Royal Town 
(saxo Ue) with Bardala rice. This is exactly the 
popular story narrated in the aforesaid works, 
that when Révanasiddha begged the King Vira 
Bijjala for alms, at Mangalavada, Vira Bijjala 
offered him boiling /dyasa (a kind of sweet gluey 
food) which Révanasiddha rubbed against a pillar, 
that, in consequence, the palace of Vira Bijjala 
caught fire and that thereupon, Vira Buijjala 
being struck with awe, begged pardon of Révana- 
siddha, who pardoned him and entertained the 
whole city with the Pdyasa. 

The incident mentioned in the second stanza 
is that when the stream became flooded, Révana- 
siddha, without using the ferry-boat, crossed the 
stream by his own will-power. This is, of course, 
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the well-known story, related in the said works, 
that the King Vira Bijjala had, upon the advice 
ef a Karpara Jogi, kept in prison, in Mangalavada, 
several maidens to be sacrificed to enable him to 
take out the long-coveted Suvagi (sword) from the 
river of M4saniiru, that he was short of one maiden 
to make up the required number, that he asked 
Siile Mayidévi to give away her only daughter, 
that, thereupon, she meditated on Révanasiddha 
for help, that Révanasiddha immediately came 
from Kasi, defeated the Karpara Jégi and drove 
him out and walked over the river allowing Bijjala 
to come in the boat, and that he easily took out 
the Suvagi and offered it to Bijjala, who, seeing 
it assume the form of a serpent, requested 
Révanasiddha to put it in its original place. 


The incident mentioned in the third stanza is 
that when once Révanasiddha uttered the word 
Siddha (one versed in occult science), all people 
took objection to the same, upon which Révana- 
siddha made the earth shake. This is, indeed, 
the familiar story, written in the works referred 
to above, that Goraksa, at Kollapura, took objec- 
tion to Révanasiddha’s calling himself a Szddhe 
and caused a Suvagi (sword) given to him as alms, 
that Révanasiddha melted the Swvag: and drank 
it and that Géraksa immediately feeling a burning 
sensation in his stomach surrendered himself 
he Révanasiddha who pardoned him and saved 

m. 


The incident mentioned in the fourth stanza is 
that Révanasiddha, being himself a Siddha, showed 
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Tavanidhi (treasure). This is again the famous 
story that is narrated in the above-said works, 
that when Révanasiddhe was working in the housee 
of Génada Kallisetty, at Mangalavida, he gave 
Lavanidhi to Ganada Kallisetty and his wife 
and ended their poverty. 


The incident mentioned in the fifth stanza 
is that Révanasiddha entertained the king with 
music. Unfortunately, it is not clear to what event 
this refers in the works mentioned above. This 
is to be investigated. 


The incident mentioned in the last sixth 
stanza is that Révanasiddha took to dancing, put 
on the appearance of a Varula (mad man) and 
made people think that he was furious. This is 
again the well-known story, written in the afore- 
said works, that Révanasiddha behaved as a mad 
man on one occasion when he worked in the house 
of Ganada Kallisetty mentioned above and on 
another occasion when, assuming the name of 
Pinnaka Nayanar, he stopped the shaking of the 
Varadaraja deity in Kanchi to the great joy of the 
devotees. 


It will be seen from all this, that the incidents 
contained in a concise form in the several stanzas 
of the inscription tally with the incidents narrated 
elaborately in Hariévara’s ‘‘ Révanasiddha Ragale”’ 
and other works mentioned above. 

The date of the inscription is Saka year 1109 
which corresponds to 1187 A.D., as alread 
mentioned. ‘hat portion of the inscription whic 
relates to the date is given below :— 


ll 


“Zeeaod sosd 2 cdom, Donosses 3 
oPsoem dsonderdxdo vs, TWonusenodo 
3 RSIS, BOTW, HOS ALTOOBSI 3 eS BB Od 
BOoITOWIFMO, Ses. oydodeds sow 
BAS BOLI TOO FOIO, SSSORONG ORE 
Neos, B Sor Nong BS dh A WB 20 Be, 
aad AMEN Bes Ws Ten od soedory 
33.0 etou2ewo so tSan Bsr0don 
sveoesono, 3 4 C5 MTooaron AdRvo 
3 e303) NG Boose 8,6 sonacenconysen 
2008983 vigor coe 3t0 assod.oenn 
BSTOw BEFz0,""| 

I have discussed all about this in detail in the 
‘‘Sivanubhava”’ Magazine for the month of June 
1932 and the same may be seen. 

For these reasons, the four or five persons, 
namely, Rénukacharya and others cannot be said 
to have founded the Viragaiva Religion. 

If it is argued, on the contrary, that the afore- 
said five persons, namely, Révanasiddha and 
others, who worked in furtherance of the move- 
ment of Basava, are of Aal/tyuga, and that it is 
written in the ‘‘Svayambhuvagama”’ that there 
had been born in the three Vugas previous to 
them, first Rénuka, Daruka, Ghant&ékarna, Gaja- 
karna, and Viévakarna, next Ekamukha, Dvi- 
mukha, Trimukha, Chaturmukha, and Pancha-: 
mukha, and next Ekaksara, Dvyakgara, Tryaksara, 
Chaturaksara and Panchaksara,—then, it will have 
to be noted that it is also written in the same 
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‘‘ Svayambhuvigama”’ that Allama Prabhu was 
Niranjanadéva in Kytlayuga, Nirmayadéva in 
Trétayuga, Niskaladéva in Dvdparayuga and‘ 
Prabhudéva in Kadiyuga. All these things are 
stated only from a philosophic view, but they are 
not historical facts. It is written that Basava too 
was Skandaganééa in Arttayuga, Nilalohitaganésa 
in 7véldyuga, Vrusabhaganééa in Dviparayuga 
and Basavaganésa in Kadiynga. If the foundership 
of the Viragaiva Religion has to be determined 
only on these philosophic thoughts, even then, 
Basava alone will be the originator of Vivasazvisne 
in the previous yzgas, just as he is the originator 
in Kadiyuga. The authorship, date and place of 
the Agamas are not known. All the Agamas 
which contain the aforesaid facts are those that 
have been added after Basava in the heat of philo- 
sophic imagination. If the Agamas, whose author- 
ship, date and place are known, are found out, 
then, something can be said as regards historical 
truth. For the present, history has to be built 
upon the Vachanas of Basava and other Pramathas 
(saints), the authorship, date and place of which 
Vachanas are known. 

From a philosophic view another point may 
be noted. All the Vachanakdras and all the 
independent authors have written that Basava is 
Aniidi Bhakta (Bhakia existing from beginning- 
less time). As it is written in the “ ¥ Ogajigama : 
that Siva came down in the form of Anda: Bhakla 
and preached Astivarana, Panchachara and Sat- 
sthala, Siva will have to be considered as the 
founder of the Virafaiva Religion, from a philoso- 
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phic view. But from a historical view, Basava 
alone will have to be considered as_ the founder of 
the Virasaiva Religion for the reasons stated previ- 
ously. There can be no other founders of the 
Viragaiva Religion than Siva and Basava. It is 
written in the ‘‘ Yégajagama’””’ as follows :— 
 sTSOBs Conere sninos® B05308,03 | 
WOUNFOOVOS ABN Hoyo SOwod | 
DOTPIONAOA IIA W S.Id, 359% esis 2 Coe we” 


It is seen that the five persons, namely, 
Rénukacharya, Marulasiddha and others had not 
got the appellation Panchdcharyas at the time of 
Basava, and it is also seen that they were not 
known to Basava and other prominent Savanas 
(saints) in the early part of the period. That is 
why Basava and others have not referred to their 
names. As Renukachirya and others were at first 
Saiva gurus and as they, according to the ‘‘ Sangana 
Basavé$vara vachana”’ and the “ Chaturacharya 
Purfina’’ referred to previously, visited Basava 
and others in their last period (z.¢., during the last 
period of Basava and others), their names have 
been left out in the Vachanas of the prominent 
Savanas. The names of these four persons appear 
in the Vachanas of later Savazas. But they fates 
been addressed merely by their respective names, 
instead of being addressed as Panchacharyas™ or 
Chaturacharyas. 

It is written in the Vackanas of Adisetty as’ 
follows :— 

“onsen s 93,40, Wased Ssa28098 
stsose 8,05.0, Pat) 8) } TOV BIg Ss 30055, 09.3 Baa 
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AY, 2A, OATED A TO » LdDONA,&, # # # Senseo 
NG Ce Bess ag, : AG, Deseo ZoSns Bodo, 
ododAd Joly Beats ” th, 8 70d Os, 
nPeccadocopnd wean ag, : SoasoTayd 
Rhomot « # « Badd sare NAG, 3 
fond ) BO 2”? 
For these reasons, though ‘Renukacharya and 
others lived at the time of Basavésa and though 
they worked in furtherance of the movement of 


Basava, the term Panchdchdaryas has been given to 
them at a later time for distinguishment. 


THE FIRST PITHA (PONTIFICAL 
THRONE) AMONG THE VIRASAIVA 
GURU PITHAS. 


The Stxya Simhdsana instituted by Basavééa 
in Kalyana and ascended by Srimanniranjana 
Jagadguru Allama Prabhudéva, alone is the first 
Pitha. The other Pithas of the aforesaid five 
Gurus went on being established after Basava as 
the rules and regulations of VivaSatvism got 
formulated. When the /itha of Béalchalli was 
established is given below: 

It is known that when the catastrophe befell 
the town of Kalyana, the S:vaSarayas scattered in 
different directions, At that time, some Chara- 
patts remained in Kalyana alone in secrecy. 
Among them Rudramunisvimi is one. ‘This 
Rudramunisvami had a disciple by name Mukti- 
muni. He was sent out to tour the country. 
After touring many countries, he came to the 
throne of Srigiri and stayed there. Then, 
in Malenadu the Jains had removed (the image of) 
Virabhadré$vara and had thrown it into a river 
and had caused trouble. Hearing this news the 
said Muktimuni invested his disciple Ajita Bhiksa- 
vritti Svami with Petia at Sriéaila and sent another 
Digambara Muktimuni to Malenagu to vanquish 
the Jains. Then the said Digambara Muktimuni 
came to Malend&du, gained victory over the Jains, 
took out (the image of) Virésa from the river, 
built a temple near Honniiru, and installed: the 
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image therein. Then, with the intention of punish- 
ing the wicked people, he built there the village 
of Baléha]li and ascended the SzszAdsanea (pontifical 
throne). ‘Thereafter, he invested one of his Chara- 
patis with Patta and attained Szvaydga Samadhi 
(union with God), This fact may be seen in the 
ninth chapter of the fifth part of the ‘‘ Channa- 
basava Purana” written by Viriipaksa Pandita in 
1584 A.D. 


It is seen from the work ‘“ Keladinripa Vijaya”’ 
written by Lingakavi, that some Pithas came into 
existence in the reign of the Viragaiva king 
Doddasankanna Nayaka who ruled from 1546 A.D. 
to 1559 A.D. This Doddasankanna Nayaka went 
touring the country in the disguise of an A/ita 
Jangama, hada duel with one AnkuSakhina in 
Delhi and defeated him, received honours at the 
hands of the Pddusdha of Delhi and built a 
Jangama Matha called ‘‘ Chavaliki Mandai”’ at 
Delhi. As the /axgama Matha formerly built by 
Silavanta Nayaka at Kasi had become non-existent, 
he (Doddasankanna Nayaka) purchased a site and 
builta /angama Matha again. He also built a 
Jangama Matha at Himavatkédira. It is written 
in the ‘‘Keladinripa Vijaya” as follows :— 

“gor BosoNse Fesece t 

8,0xarIANEBIA LO esr BSR, 
sdwene RAL worse | 
Ssdgsdsorgro AosossoadeaenaAdon ” 


As itis seen from the “£Ekérama Purina,”’ 
mentioned previously, that Ekériima, who was a 
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Sativa at the time of Basavéévara, was invested 
with Patta at Mudaniiru alone when he became a 
“ViraSaiva after obtaining Lingadhirana from his 
rsonal deity Raimanitha Linga of Mudaniru, it 
is clear that the Jangama Matha at Kédira was built 
later on by Doddasankanna Nayaka. Similarly, 
Doddasankanna Nayaka built a A/Zatha newly at 
Nepal. [t is written in the ‘‘ Keladinripa Vijaya ”’ 
as follows :— 
“Sol HSE SB Wows09w | 
VRBO Nodovo Bd¥o, ONS, SLRS I 
y ye VEYBOS Sedo | 
¥Ss0UNd oars RIOTS SUF0n 
BTOIOWFVG BWodso0 | 
KSB HOVMMCOFHO WOwA 1” 


In the same manner, Doddasankanna Nayaka 
built /axgama Mathas at Gaya, Prayag and many 
other places. 

For these reasons, it can be seen that the term 
Matasihaipaka is used in the case of Rénukacha- 
rya and others merely out of people’s fancy, but 
historically Basava alone is the Viragaiva Mata- 
sthapaka (the founder of the Viragaiva Religion) 
for the reasons already stated. 

Some people, after Basava, have styled them- 
selves as Matasthipakas (founders of religion) in 
their works on the ground of having worked in 
connection with Vivaéaivism. For example:— 

In 1430 A.D. Gurubasavakavi addresses 
himself as “Sed Sosve,ceawedd, bea 
My do wadesdo”’. 
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In 1530 A.D. Immadi Téntadayya calls (his) 
hero Vajrabahu as “ 2¢d%.5 None, wweewecr sod 
BOD NOT Nos Sts Iwo”, 


In 1560 A.D. Virakta Téntadarya writes 
about himself in the ‘‘Satakatraya Tike” as 
Xe) } g® Oorreon sorsen Asanr NBO,08 TASS 
woor # « # Segobi Ac on deae”. 


In 1698 A.D. Sampadaneya Parvatéévara in 
Stating the genealogy of his Gurus writes, ‘‘ wodo 
a38 058,333 20 Aa VAG Aowodsos, AS DedES”, 


In 1700 A.D. Basavaridhaya writes about 
himself in the ‘‘ Sivaydgapradipike ” as ‘Deda 
Dorr Wo WTO”. 


Though, under inspiration, different people 
have each, after Basava, called themselves as 
Matasthipakas in the abovesaid manner, they 
cannot be regarded as Jatasthapakas. As 
Basava alone is the cause of Astdvarana, Pancha- 
chara and Satsthala, 1 say that Basava alone is 
the founder of the ViraSaiva Religion. As it is 
stated, previously, that according to the ‘* Yigaja- 

a” even Siva came down in the form of 
_Anddi Bhakta (Bhakta existing from beginning- 
less time) and related Astdvarana, Panchachara 
and Satsthala, Basava alone is the originator of 
Virasaivism. “lf, philosophically, Siva becomes 
the founder of the Viragaiva Religion on the 
ground of his having uttered the Agamas, histori- 
cally Basava becomes the founder of the Virasaiva 
Religion on the ground of his having uttered the 
Vachanas. 
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The statement that Basavégvara is historically 
the Matasthdpaka (founder of religion) is a true 
statement. From the time of Basava down to the 
present day, all the ViraSaiva independent authors. 
and other authors have written that Basava alone 
is the originator of Vtrasaivism. 1 quote here 
only a few authorities :— 


Allama Prabhu writes in his Vachana as 
follows :-— 

BBN. B 3 3D, BVO DWOF WARMED.” 

Gururaja Kavi, in the ‘ Gururaja Charitre " 
writes, as told by Panditaéradhya, as follows :— 

“Be DedHBBse BRIA ptofy or se) 
S285 ON Ta, 0 79, 009330 SLO Td 
BGR sodoesde *# * # WASLOK,A 
wo Res” 

The King of Keladi (Basavappa Nayaka) writes. 
in his ‘‘ Sivatattvaratnikara’’ as follows :— 

“eBinsons wnses02 # # # DE08S 
3380 WO, we % ,Possso Fonwes*.”” 

Mogge Mayidéva writes in his ‘‘ Satakatraya’ 
as follows :— 

“eed, vases # # # Secs socsron 
DWOsIoszed « « » wnwod Sede Woosn 
worns.”’ 

Chaimarasa writes in his ‘‘ Prabhulinga Lile’’ 


as follows :— 
‘Soon Wenerwed Sons ons s0wedsr.” 


» 
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Mr. C. V. Vaidya, M.A., LL.B., of the Bombay 
University, writes in his ‘‘ History of Medizeval 
Hindu India,” written in English, as follows:— 

[‘* Basava’s doctrine was so distinct and 
novel that he must be considered the founder 
of a new sect.’’] 

Mr. J. N. Farquhar, M.A., D.Litt., writes in 
his ‘‘ Primer of Hinduism ”’ as follows :-— 

{*‘ At Kalyan in the Maratha country in the 
12th century, the prime-minister of the state 
founded the Viragaiva sect.’’] 

Thus it will be seen from some of these 
investigations, that Basavé4vara alone is the 
founder of the Viragaiva Religion. But if any 
scholars make more historical investigations and 
show that the ViraSaiva Religion was founded by 
some others prior to Basava, then all the Vira- 
aivas will have to accept the same. 

Sri Jagadicharya Viriipaksa Vodeyar says that 
Nandiévara alone is the originator of Virasat- 
vism according toa dictum of a Azs¢ which runs 
as follows :— 

“8s Gro Sg3507 2,9 NOT 8, ONS warszso,”’ 


ADDITIONAL FACTS. 


(1) Dr. S. C. Nandimatha, M.A., M.R.A.S. 
4London), writes in the ‘‘ Sudargana,’’ a Maha- 
ragtra paper of Sholapur, dated 12th March 1934, 
that it is the opinion of the scholars that the Vira- 
Saiva Religion could not have been in existence 
prior to the eleventh and twelfth centuries A.D. 
according to historical investigation. 

(2) Sri Gurulingadévaru of Belgaum (Camp 
Kagi) writes in the ‘‘ Sudargana,” a Maharastra 
paper of Sholapur, that after Basavééa a certain 
Savana by name Kalakéti Brahmayya obtained, at 
Kasi, under the name of Silavantanfiyaka, a Vana 
(wood) known as ‘‘ HarikéSavananda”’ from the 
King Jayachanda in 1185 A.D. and established 
there a Jangama Matha, that it fell into the hands 
of the Mussalmans, that Doddasankanna Nayaka, 
the King of Keladi, went ona tour round the 
country, pleased the Pddusdka of Delhi by his 
valorous deed, obtained help from him and got 
again the very site and established a /axgama 
Matha, that the work ‘Keladinripa Vijaya” 
written by Lingakavi and the work ‘‘Sivatattva 
Ratnakara’’ written by Basavaraja Kavi are 
authorities for the same and that the present 
= ton peal Matha” is the same .Vat/a (men- 
tioned above). 


WORDS OF ADVICE TO THE 
COMMUNITY. 


There are no caste distinctions among the 
ViraSaivas. There are different occupations. 
Anybody can take up any occupation. People of all 
occupations are equals. Differences exist only in 
religious status. Baka (layman) has one kind 
of status and Guru (clergyman) has another kind 
of status. It is the Bsakta who becomes the 
Guru. It is the Guru who makes the Bhak/a. 
Among the Viragaivas nothing is won by caste. 
Everything is won by occupation. One should 
not become proud that he is a Bhakta and one 
should not become elated that he is a Guru. 
All should work for the Virasaiva community 
on the principle that all who wear Zzzga are one. 
Lingayets should always wear Zzxzga on the body. 
Linga is always a religious symbol for the Linga- 
yets. It should be borne in mind that only the 
Vachanas of Basava and other Pramathas are the 
scriptural authorities of the Viragaiva Religion. 
The Lingayets should be zealous about their 
religion. They should work for its progress. 

[Let Basava be their friend, philosopher and 
guide and let his Vachana—“ None is lower than 
myself and none higher than the Stvadhaklas"'—be 
ever their motto.]} 


APPENDIX. 


The Scriptural Authorities of the Virasaivas or 
Lingayets. 


There is much confusion as to what the 
scriptural authorities of the Viragaivas or 
Lingayets are. The Védas are not their scriptural 
authority. The chief tenets of the Lingayets which 
are embodied in what are called Satsthala (the six 
steps to salvation), Astdvarana (the eight environ- 
ments) and Panchachadra (the five religious obser- 
vances) are not related in the Védas. The Linga- 
adharana (the wearing of Lzzga on the body) which 
is also a distinguishing characteristic of the 
Lingayets is not treated in the Védas. The word 
Siva, which is the name of the deity of the Siva- 
worshippers in general, is also not found in the 
early part of the /’édas. It begins to make its 
appearance in the U/panzisats in place of the word 
Rudra which is the name of the Storm-God in the 
‘* Rigvéda ”’. 

Sri BasavéSvara, though accepts the mono- 
theistic conclusion and the omnipresence of God 
in the last part of the Védas, he condemns outright 
the polytheism of the earlier part of the Védas and 
the killing of animals in the Ye/fias (Sacrifices) 
which is the essence of the Védas throughout. 

It can be seen from the Vachanas of Basavéé- 
vara and his col es that itis Basava that gave 

ing first to allie) yard through Animisayya 
to Allama Prabhu, and through Allama Prabhu to 
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many others. He also gave Liuga to Channa- 
basava, who in turn gave Linga to Siddharima. 
In a dialogue between Allama and Channabasava 
as to from whom they got Lixzga, Channabasava 
says to-Allama in his Vachana as follows :— 
ear RON Oonstarsa 3 wns. Y 
Gon aan Aedse,f OAs Ss Toon wood 
Soda. Seem aedo. Bs, GedodHod waa, 
Norns. woPdow  Sonsesn orteodaon, 
wana HDG WONG FOHs. SLeBo Fos, 
mode BU ORd2 wos BHI VooS Tosco 
Pady Ba, KONG SD WAT A Sowos.sxy 
Bj NOG Bw OA wos vow wgose.” 
(Vide Chapter on Channabasavariaja- 
dévara Sampidane’’ in the “ Siinya 
Sampidane,’ by Giiliiru Siddavirana 
chirya.) 

According to Hampeya Hariévara’s ‘‘ Basava- 
rajadévara Ragale’’, Basava, at the age of sixteen, 
quarrelling with his parents, gave up the Brahmani- 
cal thread and going to his personal deity Sanga- 
méSvara and sleeping therein a night, dreamt 
that Sangaméévara appeared in human form and 
told him that next morning he would see a 
Linga coming out from the mouth of the image 
of Nandi (sacred bull) in the temple and that 
he should wear it on the body. Accordingly, 
after waking up in the next morning, he found 
the Léngu and wore it on the body. From this 
story it can be inferred that Basava wore the 
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Linga himself in the presence of the deity and 
that no one else gave it to him. As the poet 
blampeya Hariévara is one nearer in time to 
Basavésvara than the other Lingayet authors, 
his narration may be more relied upon than those 
of the later authors. 


It can be seen from the above facts that it is 
Basava that is the cause of all the achievements 
regarding the Virasaiva or Lingayet Religion. 
In doing all that is necessary for propounding his 
liberal doctrines, he gave rise to what is called the 
Vachana Literature which is vast in extent. This 
Vachana Literature is the source of all the subse- 
quent authorities which rose up after Basava. 
The Vachana Literature must be considered 
as the original scriptural authority of the Vira- 
Saivas. 

As regards the Agamas and other works, I 
have to say a few words. There are what are 
called twenty-eight Svdégamas which are consi- 
dered as the authorities of the Viragaivas. But 
the whole of them are not the authorities. The 
earlier portions relate to the Se¢vas and the later 
portions relate to the Vivasatvas or Lingayets. 
In the work ‘ Siddhanta Sikhaémani”’ it is thus 
stated :— 

* Acre oseadse Bowo#sod ,¢ | 
TOD TOAc€ SpeOse 1! 
COFS B208,5e varie | 
Neds, Sas Bossy” 


Thus it can be seen that some special portions of 
the twenty-eight Suigamas are the authorities of 
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the Viragaivas. For the purpose of making a 
distinction, many authors such as Mogge Mayidéva, 
Gubbi Mallanérya and others call the speciab 

rtions as ‘‘Virasivagamas’’. By ‘special portions’ 
it should not be understood that the Sava 
portions and the Vivagaiva portions are mixed 
up. Each is quite separate from the other. If there 
is a Sativa ‘‘ PiraméSvarigama”, there is a 
separate Virasaiva “‘ Paramésvarigama’’, “It can 
be seen that the separate Agamas treating of 
ViraSatvism or Lingayeltsm have been added 
later on to the older Serer 


The same thing has been done with the 
Puranas also, only in one instance.~ While all,the 
Puranas treat of Siva, Visnu and other matters, 
the portion treating of Virasa:vism has been added 
to them tz ¢ofo later on and is given the name 
of ‘‘ Sankara Samhite”’. - 


The Upanisats also have not been left out. 
In the earnestness to give prominence to the 
Viragaiva Religion, works called ‘‘ Lingadharand- 
panisat ” and “ Viralaingydpanisat”’, treating of 
the Viragaiva Religion, have been compiled and 
added, just as it was done in the case of the 
Agamas and the Purdxas as mentioned above. 


Whatever it may be, as the tenets of Viva- 
Satvism or Lingayetism are quite distinct from the 
tenets of other sects and as VivaSaivism or 
Lingayeltsm has got an independent charac- 
teristic, it is necessary that the religious works of 
the Viraéaivas or Lingayets must bé separately 
grouped together and treated as additional: 
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scriptural authorities, to the independent scriptural 
authority of the Vashanas which stand separate 
anlike the other works referred to above. 


In the order of scriptural authorities, the 
Vachanas of Basava and his colleagues occupy the 
first rank and the others a secondary rank. 


Subsequent to BasavéSvara there have been 
some departures in some works in point of history 
and doctrine, which the research scholars must 
not lose sight of, in forming their judgment about 
the Viragaiva or Lingayet Religion. 


It is unfortunate that the independent, bold 
and. anticaste spirit, with which Basava and his 
colleagues worked in proclaiming their world- 
wide doctrines and in starting a new schism, began 
to falldown after about two hundred years from 
Basava for the reason that some later Lingayets 
began to be swayed by the influences of the 
surrounding society with regard to social and 
religious practices and began to cover up the 
liberal principles taught by Basava and his 
colleagues in their Vachanas to give a false ortho- 
doxical appearance to Basava’s society. 


It is for this reason that, while Basava and his 
colleagues condemned caste system and the animal 
sacrifices of the Védas although they accepted the 
monotheism of the final part of the Védas, some of 
the later Lingayets have made bold to say that 
their religion is Védic and have striven to prove 
it by trying to give an import of Lixgadhirana to 
some passages of the Védas. 
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Conclusions have to be scriptural authorities, 
proclaimed in the Vachazas by Basava and his 
colleagues as to the true doctrines of VivaSatvtsm 
or Lingayeltsm and not from some later scholars 
‘who have deviated from the paths of Basava and 
his colleagues. 


Basava is an Original man and has _ proclaimed 
his own doctrines and has founded his own schism 
and has handed down his own scripture. 
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